Introduction
I. Jewish life in the Settlement and Juridical Center of Adelebsen
A complete history of the Jewish community in the Settlement and
Juridical Center Adelebsen has yet to be written and the present
contribution can be no substitute, being restricted to a selection of dates
and documents, which reflect general situations, and specific stages of
Jewish life in that place.
I. Dates
Since
1670

The proportion of the Jewish population in the Duchy
Braunschweig-Lüneburg increases considerably in the rural
areas owing to migration

16751689

The poll-tax registries for 1675 (→ Document No. 1*), 1678,
1686, 1689 mention Jewish inhabitants for Adelebsen for the
first time: Hertz Naphthali [1675]; married, 3 children
(Gytele, Eva, Jakob), owner of a house (Kötner) with 8 acres
of land, petty trader (Klipkramer), partly also with livestock.
- Itzig/Isaak David [1689]; married, "disposes of only
minimal sustenance".

1687

The government in Hanover reaffirms the sole right of the
Duke to issue Letters of Protection to Jews.

1719

Instead of the previous Jewish inhabitants, the following
were newly registered for Adelebsen: Meyer Levi, Meyer
Nathan, Jakob Nathan, Jakob Salomon, and Moses Jakob; for
Barterode: Isaak Arend (Aaron); some being the ancestors of
families still resident here in the 20th Century.

1723

The economic activity of the Jews are established by a ducal
edict as trade in second-hand goods, and, within modest
limits, in textiles and other manufactured goods. "Open
stalls" are not allowed; for trade in livestock and other
agricultural products such as wool and furs a special
concession is required; permitted is the slaughter of animals
for private consumption and the sale of resultant waste
animal parts that are ritually unfit for consumption in Jewish
practice.

1737

The Office of Justice in Hanover call on the Head of the
Adelebsen Judiciary to expel those Jews whom he had
accepted without their having been issued Letters of
Protection from the Duke, (namely Jacob Nathan, Meyer
Levin, Itzig Meyer, Abraham Meyer, Simon Meyer, Levin
David, Hertz Isaac, Meyer Nathan, Itzig Ahrend, Jacob
Speyer, Hertz Isaac, Michael) and to desist from the
unauthorized grant of such permits in the future.

1744

The litigation about this affair ended with the decision of the
Supreme Appeals Court in Celle, which confirmed the
exclusive right of the Duke to accept Jews. The expulsion
order was however not carried out. The Jews concerned
received the ducal Letters of Protection, for which they now
had to pay "protection money", in addition to the "residence
money", which was due to the Head of the Judiciary.

1752

The following are recorded as Jewish heads of households for
Adelebsen: Simon Meyer, Joseph Meyer, Leifmann Jacob,
Isaac Meÿer, Moses Jlten, Abraham Meyer's widow, Moses
Katzenstein, Philip Jacob; Nathan Meyer, David. Hertz Jsaac;
for the neighboring villages of Baterode: Joseph Jsaac, Arend
Jsaac;
Güntersen: Calmann Hammerschlag, Michael Levi;
Lödingsen: Joseph Meyer.

1766

Jewish inhabitants: 34 / total population: 731
Simon Meyer, Isaak Meyer's widow, Nathan Meyer and
Moses Ilten's widow are owners of their houses, despite the
prohibition, enacted in 1718, for Jews to acquire or bequeath
real estate.

1807

The Kingdom of Westphalia is formed from Hanoverian,
Hessian and Brunswickian regions, under Jerome, brother of
Napoleon Bonaparte as its King and with Kassel as its
capital. In consequence of the newly introduced constitution,
itself allied to the Code Napoléon and informed by the
principle of equality of all citizens irrespective of confession/
religion, the Jewish inhabitants acquire the right to full
political and economic equality. All previous special
provisions concerning them are void, such as "grant of
protection", restrictions in place of residence and choice of
profession. Alongside church registration of baptisms,
weddings and burials a communal registration of civil status
is introduced covering births, marriages and deaths. All
citizens are required to adopt a surname. The names chosen
in Adelebsen and neighboring villages refer in part to the
topography of the local environment (Gräfenberg and
Stehberg, Dannenberg and Eichenberg, Backstein).
Furthermore, according to widely accepted custom, Jewish

personal names in particular, are combined with German
word elements (Meir → Meyersberg, Meyerstein,
Meyenberg; Aaron → Arensberg; Levi/Leib/Löw →
Löwenstern, Löwenthal). Sometimes, members of one
family will adopt different names. Thus the Rosenberg,
Stehberg, Eichenberg, Meyenberg and Dannenberg families
are all descended from Meyer Levi (Grave I 4) and his son
Simon Meyer; the Gräfenberg family – from Meyer Nathan,
and the Rosenbaum and Oppenheim families – from Moses
Meyer Ilten (Grave I 9). Furthermore, the Rothschild und
Löwenthal families are presumably descendants of Levi
David (Grave I 13) and the Freudenstein, Rosenstein and
Löwenstern families - descendants of Jacob Nathan (Grave I
7).

1810

Jewish inhabitants: 107 / total population: 1149

1813

After the collapse of the Kingdom of Westphalia, the old
conditions of government were restored (Restauration). In
the newly formed Kingdom of Hanover, all the civil rights
granted to the Jews in 1807 are rescinded.

1825

Lukas Stehberg builds a rear wing at Lange Strasse 27,
possibly with a private mikveh in the cellar. (See Document
5*)

1832

The Jewish communities in the Hannoverian Governmental
Rabbinical diocese were obliged by the incumbent Chief
Rabbi of the Duchy Dr. Nathan Adler to introduce a special
synagogal register recording the families appertaining, and
to maintain registration lists of births, marriages and deaths
(see Document 6*).
The Chief Rabbi of the Duchy lays down general Synagogue
regulations for the Jewish communities.

1835

The Jewish community applies to the Prefecture of
Hildesheim for permission to acquire a house to be furnished
as a synagogue, because the present rented premises "are
replete with drawbacks" and too small "for the increasing
Jewry".

1836

The Jewish community acquires the property at Langestr. 15.
The front section of the house will serve as a teaching school
and for teachers' apartments and on the land behind this a
synagogue is to be erected on a plot which will be specially
laid out and walled, to be reached by a flight of 12 stairs (see
Documents 9* and 10*).

1841

The Mayor and Corporation of the settlement Adelebsen
hand over to the Assembly of Estates of the Kingdom of
Hanover a petition against the Jews here and their economic
activity: the large number of 34 Jewish families is claimed to
be harmful to the place; further liberties in regard to
residence and trade would lead to " the gradual and total
supplanting of the Christians of the Adelebsen Settlement by
the Jews and to everything in this place and its environs,
particularly landed property, succumbing to speculative trade
and profiteering."

1842

With the enactment of a new law concerning the rights of
Jews in the Kingdom of Hanover, the first changes in the
legal status of the Jewish population appear: the
"protection" provisions are repealed (though the taxes
associated with it are abolished only in 1847); freedom of
trade (with limitations) is declared but the rule is maintained
that "the Jews are excluded from exerting political rights
both in relation to the State and to local government".

1845

Jewish inhabitants: 185 / total population: 1508

1848

As a result of constitutional changes, the Jews in the
Kingdom of Hanover receive complete equality with the other
subjects: "Every inhabitant of the country enjoys full
freedom of belief and conscience and is entitled to practice
his religion in his house with his household. The exercise of
political and civic rights is independent of religious belief.'
Jewish inhabitants: 192 / total population: 1470
Dr. Heinemann Rosenstein, resident in Adelebsen as
physician, stands as candidate for Elector in the German
National Assembly in Frankfurt, but is unsuccessful.

1854

A new regulation for the community, formulated and passed
in 1853, comes into force. It mentions for the first time, inter
alia, a specifically Jewish charitable organization.

1855

The Chief Rabbi orders the community to install a Mikveh,
or to ensure that all community members have access to an
existing private facility. After lengthy debate within the
community, the latter is adopted.

1859

The regulations introduced as recently as 1854 are replaced
by a Communal statute, revised once again, which regulates
the affairs of the community in 40 paragraphs: 1)
composition, duties and rights of the Community's Assembly;
2) election and authority of Communal Council, consisting of
a President, treasurer and five other members; 3) allocation of
tasks in the Management Committee which is charged with
the administration and representation of the Community and
should include, besides the President, two inspectors

appointed for the school and for care of the needy; 4)
furthermore – and in special detail – the community's
property and its responsibilities, among them the synagogue,
school, cemetery, care for the needy, and, 5) the accounts.
1861

Jewish inhabitants: 152 / total population: 1259

18611910

For nearly 50 years, Sally Blumenfeld, from Momberg in
Hessen, serves the Jewish community as teacher, cantor and
slaughterer. He was one of the figures who shaped the
community: Chairman of the Burial Society and of the
Readers' Association as well as a leader in the Jewish
Teachers' Union of Hanover Province and in the
Organization of Jewish Teachers' Unions in the German
Reich.

1871

Jewish inhabitants: 127 / total population: 1140

1883–
1895

Meyer Levi Eichenberg is a member of the Citizens'
Representative Council at Adelebsen Settlement.

18891893

Salomon Gräfenberg is a member of the Citizens'
Representative Council at Adelebsen Settlement.

1895

Jewish inhabitants: 69 / total population: 1048

1905

Jewish inhabitants: 65 / total population: 1300

19141918

First World War Out of the Jewish community, the following
are recruited and stationed at the front: Benedikt Höxter,
Israel Jakobi (badly wounded), Leopold Nathan, Herbert
Stehberg, Ludwig Stehberg (fell, memorial tombstone IV 31,
see Document13*).

1915

The Jewish School, which had its beginnings in the 18th
Century, is finally closed when the teacher is drafted.

1923

Development of a local NSDAP (Nazi Party) group in Uslar,
with members from Adelebsen

1925

Jewish inhabitants: 46 / total population: 1484

1929

Desecration of graves on the cemetery (see Document 14*)

1930

Foundation of a local NSDAP group in Wibbecke, moved in
1932 to Adelebsen.

1932

Elections to the Reichstag. The NSDAP becomes the
strongest party, also in Adelebsen.
Jewish inhabitants: 32 / total population: 1664

1933

30th of January: The Government of the Reich is formed
under the leadership of the NSDAP.
1st April: An officially decreed boycott of Jewish businesses,
carried out nation-wide. A call for this also appears in the
newspaper Sollinger Nachrichten, distributed in Adelebsen
(see Document 15*); but the extent to which this call
succeeded is not recorded.

1935

Enactment of the "Nürnberg Laws": The Jews are deprived
of their political rights, which had been valid since 1848 in
Hanover, and since 1871, throughout the German Reich;
marriages and other relations between Jews and "nationals
of German or related blood” are prohibited.
The last Jewish pupil, Arno Gerson, leaves the public school
in Adelebsen because of increasing harassment by other
pupils. He is first accommodated in a Jewish boarding
school in Dinslaken and manages to immigrate to Palestine in
1939.

1936

Noa Rothschild's textile business is struck from the
Companies Register when, because of the on-going boycott,
he fails to produce sufficient income.

1937

Members of the Adelebsen SS break into the synagogue and
damage parts of the interior. In April 1938 they were
sentenced to 5 months in prison by a lay court in Göttingen, a
sentence that they did not have to serve.

1938

23rd July: All Jewish inhabitants were subjected to an
injunction by the Ministry of the Interior to apply for a
special identity card stamped with a large "J", from which
their " character as a Jew” would be apparent; in every

contact with public offices and with the authorities, they are
henceforth obliged unasked to make known their " character
as a Jew".
17th August: A regulation requires that, from the 1st January
1939, all male Jews are to adopt the additional first name
"Israel" and all female Jews, the first name "Sara".
12th September: The wholesale paint business of Julius Polak
passes into the ownership of Friedrich A. Bank by an
enforced sale.
9/10th November: The top National Socialist leadership uses
the death of consular secretary Ernst vom Rath, wounded in
an assassination attempt by the German-Polish Jew Herschel
Grynspan, as a pretext for nation-wide pogroms against the
Jewish population and Jewish institution, carried out by
members of the SA, the SS and the NSDPA (National
Socialist Party).
In the morning hours of the 10th November the Adelebsen
Synagogue is torched by an SS squad moving in from
Göttingen and assisted by local SS and SA men, and totally
destroyed. Jewish inhabitants are attacked in their homes; the
adults arrested and locked up in the cellar of the town hall
(see Document 17a-e*), some being physically abused. The
men are taken into "protective detention", first to Northeim
and from there to Hildesheim, in the court prison, to be
released 8 days later. The stocks of goods in Jewish
businesses are "confiscated", the "cemetery field" is "severely
damaged, … gravestones are smashed and overturned."
1939

Jewish inhabitants: 20 – (after the emigration of the Polak
families to the Netherlands - 12) / total population: 1699

1941

This summer presents the last opportunities to emigrate
legally; as of the 1st October, the emigration of Jews from
Germany is forbidden.

1942

On the 20th of January, at the so-called "Wannsee
Conference", representatives of the most important State
Ministries and highest SS Departments announce their
resolution on the "Final Solution to the Jewish Question". In

close connection with this, the deportation of the Jewish
population out of Germany, which had already begun in
1941, was organized throughout the Reich.
26th March: Alfred and Kurt Jakobi as well as Gustav and
Toni Schaumberg with their 3-year old son, are deported to
Ahlem/Hanover and from there to the Warsaw Ghetto.
21st July: Carl und Paula Dannenberg, Israel und Frieda
Jakobi, Noa and Rosa Rothschild as well as Olga Eichenberg,
the last members of the Jewish community to remain in
Adelebsen, are deported to Ahlem/Hanover and from there to
Theresienstadt concentration camp.
1945

27th January: Liberation of Auschwitz concentration camp by
the Red Army.
8th May: Liberation of Theresienstadt concentration camp by
the Red Army.
9th May: End of WWII and of National Socialist rule.
July: Noa Rothschild returns from Theresienstadt as the sole
survivor.

1948

24th May: Noa Rothschild dies and is buried in the cemetery
as the last member of the Jewish community (Grave V 5). *

* Besides Noa Rothschild, a group of 39 other Sho'ah survivors of
German, Austrian, Polish and Ukrainian origin, stayed in Adelebsen in
1946. Then, between August 1951 and January 1956, Ernst Engwicht,
President of the Jewish community in Göttingen, resided here.

2. Documents
No. 1* Oldest evidence for Jewish inhabitants in Adelebsen, 1675

The last item in the description of the poll tax for inhabitants of
Adelebsen reads: The Jew, Hertz Naphthali. In a comment to this we

read that he has a wife and had been assessed for a tax of 3 Thaler 18
Groschen (later reduced to 2 Thaler).

No. 2* Instruction of the Justice Department in Hanover to the Nobles'
Court at Adelebsen concerning the acceptance of Jews who were
"ohnvergleitet", 1737

After a Jew from Adelebsen was arrested for hawking in villages of the
Münden district, the Ducal authorities probed the matter. As a result, in
1737 the Nobles' Court at Adelebsen was instructed to expel within six

weeks 12 named Jews who were "ohnvergleitet" (i.e. who had no Ducal
Letter of Protection), and to accept no more Jews who lacked such
protection.

No. 3* Mappa of Meier Levi Eichenberg, 1824
The Göttingen Municipal Museum possesses 27 Mappot. Of these, 18 (or
20) were purchased from the last Jewish teacher in Adelebsen. Based on
correlation of names and dates, most of these could be associated with
known personalities in Adelebsen and surrounding villages.

Meir, son of the honorable Mr Yehuda, known as Leib, shalit
born under a good star on the first day [of the week] 27th Nissan 5 ׀84
May the Name grant him to grow up to Tora, to his wedding
and to good deeds. Amen. Sela.
Notes:
• "shalit" is the abbreviation for "may he live for many good days".
• 27th Nissan (5)584 was 25th April 1824.
• "May the Name…" the " "הstands for "the Name" and refers to the
ineffable Divine Name.
• "… grow up to Tora..", i.e. "to grow up to studying the Tora and
reading it as part of the synagogue service." The word 'Tora" is
placed inside an opened scroll headed by a crown and the
abbreviation for the words "Crown of the Tora".
• "… his wedding…", i.e. "…to stand under his wedding canopy…"
This is the message of the illustration; unusually, the wedding is
portrayed as being celebrated under a tree - a representation often
encountered in the Biedermeier Period [1815-1848] - and not under
a canopy supported on staves. The inscription added to the scene is
a short form of a biblical phrase: "the voice of joy and the voice of
gladness, the voice of the bridegroom and the voice of the bride.."
(Jer. 33, 11).
• For Meier Levi Eichenberg, cf. IV 38.

• No. 4* Inscription on a building, rear wing at Lange Strasse 27,
1825

Fixed in the lintel over the entrance to the underground vault (see also No.
5*) rather than above the front door of the house, as was customary.
No.5* Underground vault of the house at Lange Strasse 27

The approach leads through the door marked "Lukas Steberg" (s. No. 4*).
As seen from the remains, the room itself had decorated walls and ceiling,

and its rear wall has three niches of different sizes. All this is unusual for
a normal cellar and could indicate the existence of a 'mikveh'; see above on 1855.

No. 6* Title page of the Synagogue Book, 1832

On a ruling of the Chief Rabbi, in 1831/2 all families in living in the Jewish
communities were recorded in a "Family –” or "Synagogue Book” For Adelebsen
and neighboring villages this is the oldest complete and detailed registration of the
Jewish inhabitants, with dates of birth and, where applicable, places of origin.

No. 7* Grant of Protection for Leiser Eichenberg, 1830

Until the year 1842 Jews had to receive a grant of protection from the Government in
order to settle or to found an their own household, and this had to be renewed
continually at certain intervals. This temporally limited residence permit was linked
to a precise limitation on occupation.

No. 8* Statement by the Jewish community for the grant of protection to Samuel
Löwenstern, 1834

The village council often expressed reservations about grants of protection, claiming
that the Jew in question might become a burden on the local Poor Fund. Therefore
the Jewish community had to guarantee their support in such a case:
We, the undersigned, certify herewith that regarding Samuel Löwenstern of
Adelebsen, who wishes to marry here in Adelebsen, we are desirous of his intention
to have his protection granted. And, that the said person will not in the least become
a burden to the Christian community we certify herewith.

No. 9* Entrance façade of the Adelebsen Synagogue,
sketched by Gabriele Ziegler (Göttingen) according to
information given by Avri Gershon

The Adelebsen Jewish community's Synagogue, built in 1836 and destroyed in 1938,
has disappeared almost without a trace. Neither plans nor photographs have been
preserved and no exact descriptions are extant. Remains so far discovered in an
excavation have given little useful information about its position and size. For the
present sketch of the entry façade as well as other information our thanks are due to
Avri Gershon:
The building was erected on a platform-like plot situated behind the house (No.15)
that fronted on Lange Strasse. It was surrounded by a wall and was approached by a
stairway of 12 steps (see No. 10*). It was a half-timbered structure facing east, with
windows on the northern and southern frontages. In contrast to custom, the entrance
was not on the western side but rather in the south, to the left of center rather than in
the middle, and above it was a round window featuring a Star of David (Magen
David).
Through the entrance one reached a lobby from which a staircase on the left led to
the women's gallery while on the right was a closed-off "hall", used for meetings but
also for festivities. The main room, reserved for men, was entered through another
door, aligned with the main entrance. As usual, it was characterized by two basic
elements: The Bima stood roughly in the middle - a raised platform with a desk on
which the Tora scroll would be opened for the weekly scripture reading. A few steps
further, at the eastern wall, stood a cupboard, the Ark, likewise raised, in which the
Tora scrolls were kept (at the end, 5 in number). It was covered by an artistically
designed curtain, the Parochet, and to its right stood the Reader's chair. For the rest,
the room was fitted with double benches. A chandelier hanging above the Bima from

the vaulted bluish ceiling provided illumination, along with some small lamps on the
walls. As the remains found in the excavation confirm, these were finally run on
electricity. All in all this was a modest building which, according to inventories from
19th century community accounts, provided seating for about 50 each of men and
women.
No. 10* The Stairway up to the Synagogue (see No. 9*)
The staircase, complete with iron
railings, reaches a height of 2.35 m.
It consists of 12 granite steps
which, except for the lowest one,
rounded at the ends, are all of fairly
uniform size: width, 1.75 m., depth,
0.3 – 0.4 m., height, 0.15 – 0.2 m.
(top landing, 1.25 m.).

No. 11* Prayer Tablet from the Synagogue in Barterode, 1839

In the first half of the 19th century the Jews living in Barterode and Güntersen formed
their own Synagogue community, though exactly when and why is unknown. In
1838/39, a rented building was newly fitted out as a synagogue. Among its
appurtenances was the prayer tablet shown in the illustration. The prayer, for the
welfare of the Ruler, was recited during the service. However, this community was in
the long run unable to maintain its independent existence. There were numerous
disputes between the Barterode and Güntersen families about the character of the
community and its finances. These led to the Güntersen faction turning to the
synagogal community of Dransfeld while the Barterode people had to conform again
to Adelebsen – a situation that was provisionally approved by the authorities in 1846
and formally ratified in 1861.

No. 12* Songbook of the Men's Singing Group "Hadassa",
end of the 19th Century

In 1866 – before there was a church choir in Adelebsen – mention is made of a
men's choir participating in the Synagogue Service. This choir may be identical with
the Men's Singing Group "Hadassa" (= myrtle), whose existence is attested only by
the songbook shown here, or it may be the origin of the Group.

No. 13* Church Widow in Memory of the Fallen in the First World War

The 5th panel down on the left records the name of Ludwig Stehberg (se IV 31),
as does the Memorial of Honor erected next to the church.

No. 14* Report about a Desecration of the Cemetery in April 1929

The incident, which was reported exclusively in the Sollinger Nachrichten of
4.5.1929, was not unique. As in most cases, the investigation remained without
result.

No. 15* Appeal by the local branch of the Northeim-Uslar NSDAP for a
boycott of Jewish shops, 1933

No. 16* The November Pogrom, as reflected in the Sollinger Nachrichten
of 10.11.1938

The events of the previous night are played down in a comment of five lines, which
is then expanded in propaganda style by a lengthy article about some past incident of
"Jewish impudence".

No. 17* Pictures of Jewish citizens being arrested on 10.11.1938
Israel Jakobi is led back to
the Town Hall cellar, after
registration of his warehouse
stocks.
Frieda Jakobi leaves the
Town Hall cellar.

Toni Schaumberg helps her
mother Paula Dannenberg
while she leaves the Town
Hall cellar.
Surrounded by SS- and SAmen, Noa Rothschild and
other detainees stand at the
exit of the Town Hall cellar.
An omnibus standing by the
Town Hall, ready to haul the
men to Northeim; in front of
it - SS- and SA-men, as well
as the head (?) of the
NSDAP local branch; on the
other side of the street,
children are spectators.

No. 18* Memorial tablet in memory of the Synagogue destroyed
in the November pogrom

This tablet was unveiled on National Mourning Day, 1989, at the entrance to the
former Jewish Schoolhouse at Lange Strasse 15

The Jewish Cemetery in Adelebsen
1. Location
The cemetery for the Jewish families who had settled in Adelebsen and surrounding
villages since the end of the 18th century was established well outside the settled
residential area. It is situated on the Offenser country road running westwards, on a
piece of land which slopes steeply up on the right and is recorded in the Land
Register as Fields 61 and 62/1. Along with some neighboring properties, this goes
under the name "Jews’ Hill” (“der Judenberg").

Placing the cemetery outside the village conforms to prescribed Jewish religious
practice1. However, it is hardly likely that this steeply sloping site, difficultly accessible
and most unsuitable for burials, was chosen freely. Indeed it was imposed. This
circumstance reflects – as do many similar sites of Jewish cemeteries2 – the social
exclusion and segregation to which the Christian majority subjected the Jewish
population since the Middle Ages.

1
2

As early as Mishna Baba Bathra II.9
Thus, for instance, the nearby cemeteries at Dankelshausen, Dransfeld, Bovenden, Göttingen,
Nörten-Hardenberg, Möhringen.

2. Dimensions and History
The total area, of irregular shape, covers 3,918 m2. However, graves are found only
in the section of 2483 m2, which lies predominantly to the left of today's entrance (=
Field 62/1). This section comprises five large and distinct parcels of land that reflect
five phases in the history of its utilization.
The original nucleus, Parcel I, lies on the upper, still somewhat flat section of the
hillside location and was presumably accessible by a walkway laid out above it.
About the date or conditions of acquisition (cost and legalities) nothing is known.1
At all events, its origins lie early in the 18th century. The area utilized can no longer
be determined exactly. As the numerous gaps show, more existed than the presently
surviving complement of 25 massive recumbent tombstones,2 of which the oldest
dates from 17333 and the most recent, from 1808.
The first extension, Parcel II, is again without extant documentation. It included the
land sloping down from there to the road. Part of the massive wall, which today
encloses the cemetery down to the valley floor, was probably started then, and will
have been provided with an entrance accessible from below, as shown by an opening
in the wall, which was obviously filled in later. The complement of burials is largely
extant and consists of 47 tombstones, still laid horizontally, dating from the period
1809 and 1848. Three further graves were added later at various locations.4
The subsequent burials were undertaken on an area to the west which again sloped
downhill – Parcel III. Once again, special access to this was created over a narrow
side path, traces of which are still faintly recognizable today.
Permission for the acquisition was granted in 18345 but the purchase seems to have
been effected only in 1845.6 This Parcel differs markedly from the others in the style
of the tombstones. The hitherto customary recumbent plates have given way to
upright memorial stones. The first burial here took place in 1849 and the last in
1

Presumably the site originally belonged to the Lords of Adelebesen. The family archives are
unfortunately difficultly accessible and a thorough search is required to discover whether relevant
documentation still exists.
2
3

The epitaph on grave I 23 reveals the even earlier date of 1692. This datum is obviously based
on a writing error; see the commentary ad loc.
4
…Gravestone II/A did not originally belong to this Parcel. It is a duplicate of IV 39 and was
erroneously set up as an independent gravestone during the restoration.
5
A letter from the Hildesheim Prefecture (Landdrostei) to the Jews of Adelebsen allows them to
acquire a piece of garden for 30 rth. in order to enlarge their burial ground.
6
As late as 17.12.1845, the leaders of the community had to report: " …now we again face the
expensive purchase of a burial ground". This comment can hardly refer to a second further
purchase. The first burials in the whole area occurred only in 1849.

1888, with six exceptions.1 The 100 burial sites extant today represent most of the
original complement.
A piece of land east of Parcel II had already been acquired in 18652, in anticipation
of growing community membership. From 1886, this now provided space for third
extension, which had meanwhile become necessary. In this context, the existing
support wall was extended and provided with a new large gateway (see p. 38). This
Parcel IV was used until 1929 and includes 50 burials, which, as in Parcel III, are all
marked by vertical gravestones.
Parcel V forms an annex, separated by a path leading up from the main entrance.
This last strip of the cemetery’s ground is occupied by burials and is bordered by
Field 61 (=1435 m2) today a meadow. It is the burial place of three community
members who died between 1935 and 1938, as well as of the only Jewish citizen of
Adelebsen to survive the deportation to Theresienstadt concentration camp, whence
he returned after its liberation and passed away in 1948.
Since then the cemetery has been closed. Though for long it received little attention,
it was never totally forgotten. Classes from local schools have visited it time and
again, and have tackled it in their lessons on "the search for traces of Jewish life in
our region".3 There were occasional attempts to tend the place, but on the whole
these were exceptions. The site gradually became overgrown and was threatened
with decay. During the Nazi period, desecrations and destruction of tombstones4 had
been perpetrated at several locations, and these had been preceded during the Weimar
Period, in April 1929, by the desecration of two graves.5 After 1945 all this was
aggravated by repeated weather damage to gravestones made of soft sandstone. In
addition, trees toppled by repeated thunderstorms struck whole rows of graves, with
many gravestones being overturned and broken.

1

Graves of spouses: III 9 [1893].21 [1894].34 [1923].47 [1898].82 [1906]. 84 [1900].
A General Meeting of the community approves of the completed purchase on 31.12.1865. Since
1867, the property is accordingly recorded as a garden in the inventory of the community.
3
A project with this title, which arose in this way, was carried out in 1996 by Class R 9 of the
General and of the Technical School, under the leadership of their teacher Mrs. L. Busse. The
project competed in the Schools Competition for political education held by the Federal Center for
Political Education under the auspices of the Federal President, and was distinguished by receiving
one of the main prizes, as reported in the Göttinger Tagblatt of 6.3.1997.
4
Some destruction had occurred in the context of the November Pogrom 1938 (see above p.18 A
25), and before that, in 1937/8, some damage had been caused while trees were being removed
(report by Fritz Möhle, Adelebsen, 4.10.2007), and also subsequently, when grave enclosures were
removed as part of the " German People’s Metal Donation Effort" of 1940.
5
See above p. 33, Document 14*. The event was reported exclusively in the local Sollinger
Nachrichten of 4.5.1929 and then only as a short item. All other regional newspapers as well as the
national press ignored it. Hence it is not included in the list of "Cemetery Desecrations 1923-1932"
(5th ed., 1932) published by the Centralverein Deutscher Staatsbürger Jüdischen Glaubens.
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Today, only vestiges of this are recognizable and the cemetery is once again in
presentable condition, thanks to the rehabilitation of the whole site. This was
initiated by the Land Union of Jewish Communities in Lower Saxony, legal heir to
the erstwhile local community1, together with the Council of the Adelebsen
Settlement, and financed by the German Foundation for Protection of Memorials.
The company selected for this work, Schmalstieg, Burgdorf, carried out the work
between 2000
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A law (no. 59) enacted by the British Military Government in May 1949 first installed the
"Jewish Trust Corporation for Germany", which had been founded by international Jewish aid
organizations, as the legal guardian to the properties of the destroyed Jewish communities. In
1959/60 the title to these properties was transferred to the Union of Jewish Communities in Lower
Saxony.

and 2004, taking every care to restore the character of the site as exactly as possible,
but were also aware that existing damage and gaps must remain recognizable.

In this manner they ensured that this "good place" would once again receive the
attention that its significance as an extraordinary historical and cultural memorial
deserves. Whether future generations will appreciate this, remains to be seen. It is a
good omen for the future that the Adelebsen Settlement has committed itself, by
agreement with the Land Union of Jewish Communities, to provide for all necessary
external care.
3 Burial Plots and Tombstones
3.1 Orientation and arrangement
On the cemetery at Adelebsen, all 236 burial plots extant, with a total of 2291
tombstones, are uniformly aligned throughout, irrespective of the stones being
recumbent or standing. With minor deviations, they all lie in a west to east direction.
This does not, in fact, conform to the ancient rule that cemeteries are to be set out in
the prayer direction2, towards the Holy City of Jerusalem (which in Germany would
be south-east), but it was a custom already in the Middle Ages and has become the
widespread practice in the modern era.3
There is no strict rule for the order of the graves. The chronological order of burial,
which was often customary elsewhere, is apparent here to only a limited extent.
Particularly in the two oldest Parcels II, and I contemporary graves are found at quite
different and sometimes even in widely separated locations. Possibly, family
connections or other group relationships played a role here – there is no clear answer.
It was only in the later Parcels that the interments were preponderantly (Parcels III,
V) or in most cases (Parcel IV), sited in chronological order. But here too we find
repeated exceptions, such as, documented for the first time in 1849, the introduction
of double graves for married couples4 and further, for pairs of siblings.5 We cannot
tell to what extent the widely observed custom of burying children next to each other
was observed here, because, in the absence of gravestones, no evidence of such
burial sites could be demonstrated 6 for the children who do appear in the Deaths
Register.
1

Some detailed exceptions are noted
see Shulchan Arukh, Orach Chayim, § 94
3
The same is true for synagogues. Some were oriented to the east already during the Middle Ages.
Presumably this was modeled on the Christian practice of an eastward alignment for churches and
cemeteries. However this was not universal, as shown by the old section of the Göttingen Jewish
cemetery, which was opened at almost the same time. All the graves there are aligned southeastward.
4
Examples
5
Examples
6
Today, the graves of only 36 children (aged up to 15 years) are to be found in the whole cemetery.
This represents only fraction of the child burials. The Death Register of the Adelebsen Synagogue
between 1832 and 1874 shows a total of 65 child deaths under the age of 10 years. The burials of
only 17 are in evidence in the cemetery today. One child was registered as having been interred
elsewhere; of the remaining 47, no trace remains.
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Some signs for this are found in two places;1 in both, however, the graves concerned
date from much the same period and do not otherwise differ noticeably from the bulk
of the other graves.
3.2 Materials and state of preservation
Gravestones from the 18th and early 19th century consist exclusively of red sandstone,
and so, predominantly, do the others. The majority is of local origin, most probably
worked by locally resident Christian masons.2 Stone of other types, such as white
sandstone, Gabbro and artificial stone were used in very few cases after 1900.3
The state of preservation varies considerably. Some of the stones – including many
older ones – are still in fairly good condition. At the same time quite a few have
suffered considerable damage, due partly to wash-out by rain, partly to surface
encrustation and often also to mechanical and violent destruction.
The legibility of the inscriptions is correspondingly variable. For the overwhelming
majority, the text can be made out completely without great difficulty. In some cases,
a paragraph of the text will be troublesome and in some cases only weak traces of the
letters remain, if any at all, leaving an inscription that can be reconstructed only in
part or remains illegible.
3.3 Shape and design
In the shape and design of the gravestones we can distinguish two fundamentally
different phases of development. Until the mid-19th century, Parcels I and II of the
cemetery present a homogeneous picture. With one exception,4 the graves are all
covered with rectangular stone plates. They are not identical in dimensions – length,
breadth and depth – but the over-all impression is largely uniform. The surface is
determined by the square text structure of the Hebrew inscriptions. The latter are
often enclosed by simple edge strips and sometimes extended by the ornamental
design of the lettering. Individual cases show the beginnings of Baroque decoration,
some abstract, some pictorial, but this is apparent only on closer inspection.5 The
whole array gives an impression of belongingness and community hewn in stone.
In the later Parcels III-V, this uniformity progressively declines. The picture
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Locations cited.
According to Fritz Möhle the stonemason Philipp Franke (d. 1897), resident in Adelebsen,
prepared some of the gravestones in Parcel III. This cannot be determined more accurately because
Jewish tombstones bear no names of marks of masons.
3
Examples for use of white sandstone, Gabbro, artificial stone and concrete;
4
Grave II 25 was given a round-ended stone.
5
See below, p. 46 ff.
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presented here by the cemetery suggests a completely different character, caused by
the change from recumbent plates to upright tombstones. This change, which is
found also in other Jewish cemeteries in the vicinity,1 is associated with a
fundamental alteration in gravestone design. Meanwhile – in the older parts – two
basic forms, both typical for Ashkenazic cemeteries, determine the scene: 1. Stones
that end in a

classical rounded arch shape, and 2., stones with two side-pieces at the top and a
round or oval arch extending between them. In the newer sections, these partly give
way to slightly varying designs, such as stones with flattened arch shapes, and then
those with a gable-like upper end flanked by horns at the sides. However we also
find, increasingly frequent instances of a completely new type of monument, which
resembles those found on contemporary Christian cemeteries and consist of three
stone blocks (plinth, main section and cap-stone). This new type is associated with a
growing diversity in design of the memorials with regard to dimensions and,
particularly, artistic design. The middle, epitaph stone and in particular, the gabled
top, are favored objects for decorative design. Elements fashionable in the
“Foundation Period” (of industrial development, 1871-1873, BS) are the ones mainly
used, such as acroters, palmettes and half-columns.
The idea of belonging, of being members of the Jewish Collective, of the Jewish
People - am yisra’el – which informs the image of both older parts of the cemetery,
is obviously no longer the sole determining feature. Instead, the cemetery serves to
record for posterity the social status of the departed or their family and to express
family ties by the same or similar design of the gravestones. When compared with
what is found on other contemporary cemeteries, the differences are not all that
pronounced. A certain uniformity continues as earlier to dominate the design of the
memorials, However we cannot overlook the fact that the trend for assimilation and
acculturation to the surrounding Christian world associated with legally grounded
1

As in the cemeteries at Bovenden, Dankelshausen, Dransfeld, Göttingen, Hedemünden,
Hebenshausen, Imbshausen, Mackensen, Nörten. The same is true of Hornburg, south of
Wolffenbüttel,, see Historisches Handbuch 2, 2005, 886. The custom of recumbent versus vertical
stones is usually regarded as proof of separate Sephardic and Ashkenazic traditions in the
respective communities or families. This cannot be true of our case. To my knowledge there is no
evidence at all for Jewish families of Sephardic background settling in southern Lower Saxony.

emancipation, has taken root also in a rather conservatively inclined rural Jewish
community like that of Adelebsen.

3.4 Symbols and Ornaments
Similar trends can be observed in the symbols and ornaments decorating the
gravestones. The Adelebsen Cemetery cannot compete with the abundance and
diversity of decorative motifs usually seen on Jewish cemeteries. There are only
isolated gravestones that exhibit elements of skilful design. Most of these can been
seen on graves of the late 19th and early 20th centuries, in Parcels III and IV.
However there are some outstanding examples of this to be seen also on some of the
oldest stones in Parcel I.
Of the genuine Jewish symbolic motifs, one only has been used, and that only in four
cases, namely, a representation of two spread hands, always placed above the epitaph.

This is the status symbol of priestly families who, as descendants of Aaron, would
bless (Birkat Ha-kohanim) the populace with raised hands in the Temple in
Jerusalem. This symbol thus marks the departed as one of their descendents, i.e. as a
“Kohen”. Absent are all other specifically Jewish iconic elements, such as:
- the single-handled ewer, usually resting on shallowly curved dish, and denoting a
member of the Levite family, who once participated alongside with the priests in the
Temple service;
- the knife, professional and official symbol of the circumciser’s (mohel) office;
- the ram’s horn that is sounded on the high holydays
- the “crown of life” (often flanked by a pair of lions).
The absence of the Levitic symbol of the ewer is particularly noteworthy because
there is evidence for the existence of several families with Levitic background in
Adelebsen whose relatives are buried at the cemetery. We look in vain for

the seven-branched candelabrum, which was originally part of the inventory at the
Temple in Jerusalem and was used in ancient burial grounds, and above all, the Star
of David (Magen David), which, by the end of the 19th century, had become the sign
of the Jewish religion and people – probably under the influence of the Zionist
Movement – and has correspondingly been adopted as the ‘coat-of-arms” of the State
of Israel, founded anew in 1948.1
More frequently we find
symbols and ornaments of
general rather than
specifically Jewish character,
but these too are on the whole,
the exception. Usually we find
purely decorative elements,
some abstract, some floral in design, such as rosettes, floral cups or bells, and oak
leaves, sometimes with acorns in a wreath or in a simple garland form.

Even rarer are symbolically executed pictures. In one example, a budding flower
denotes the death of a girl in the flowering of her life. On two gravestones,

1

According to Avri Gershon of Kibbutz Matsubah, there was a Magen David above the main
entrance to the synagogue (see above p.28)

an upturned torch speaks of a life that has been extinguished, while in another
instance, a stylized butterfly symbolically represents the immortality of the soul.
In all these cases, the affinity to non-Jewish
models is obvious. This applies particularly to
the extinguished torch and to the butterfly.
Both are motifs stemming from Greco-Roman
antiquity which, following the neo-classical
taste of the 18th and 19th centuries, were used
on Christian, particularly Protestant, burial
memorials and then gained entry also into
Jewish cemeteries. It is difficult to interpret
the overall triangular graphic symbol often
appearing
in the upper gable field. Its surface, which carries the Hebrew letters  פ נthat
introduce the epitaph,
is provided with
horizontal rills at the
sides and vertical rills
above. We may have
here an evolution of
the triangle of the
Trinity, long used in
Christian cemeteries
and occasionally adopted – of course in a different form – also in a Jewish
context. However, this remains uncertain.
4. The Epitaphs
4.1 Languages
The image of the gravestones is created more by the epitaphs than by the
ornamentation. This is to be ascribed primarily to the texture of the square classical
Hebrew characters, which are predominantly carved into the stone, but were
frequently worked in relief for recumbent gravestones. Until the middle of the 19th
century, all texts were exclusively formulated in Hebrew. Only after this, do text
fragments in German gradually begin to intrude, sometimes on the back of the stone
(first in 1852/1854), sometimes below the Hebrew text (first in 1855), occasionally

between Hebrew text parts. However in these cases too, the Hebrew text dominates.
The expanding tendency to displace the Hebrew text to the back of the stone, a result
of progressive assimilation seen in Jewish cemeteries in the second half of the 19th
century, finds no expression anywhere in the Adelebsen cemetery. It therefore
comes as no surprise that exclusively German epitaphs are extremely rare, and then
found mainly in the latest plot of Parcel V. In earlier plots they occur only on one
gravestone (1878) of Parcel III and on three gravestones (1890/1895) on Parcel IV.
The remarkable and maintained dominance of Hebrew here is unusual when
compared to the state of affairs in most other contemporary Jewish cemeteries. It
clearly reflects loyalty to the traditionally religious orientation of the local
community.

The German text of the epitaphs is usually restricted to the name of the deceased and
the dates of birth and demise. In addition, we often find a formalized wish for
peace,1 as well as isolated instances, always on the rear of the stone, of sayings
expressing sentiments of middle-class piety.
4.2 Structure
The formal structure follows a basic five-part pattern, which, with few exceptions,
has long been current in middle- and east-European Jewry.
(1) The epitaph opens with a phrase that
corresponds to the formula “hic requiescat”
= “here lies” and occurs in variant forms: פה
נקברת/( נקברpoh nikbar/nikberet = “Here was
buried”);
(פה נטמן נטמנתpoh
nitman/nitmenet=”Here was concealed”);
טמונה/( פה טמוןpoh tamun/temunah = “Here is
concealed”). In its full form the phrase is
used only rarely, and the initial letters  פ/ פ ט
נ

(p n / p t) usually suffice.
1

Mostly of the form “Peace unto him/her”, on the front or rear side, or “Peace unto his/her soul”….
We never find the otherwise current assimilatory formula “Peace unto his/her ashes”.

(2) The nature of the subject is recorded next: a man or woman, a young or an
adolescent child, followed, closely by a eulogy to the departed, which is often
composed of biblical and sometimes Talmudic expressions. Only then are the
identifying and chronological data of the departed recorded.
(3) The personal name always comes first, usually followed by the father’s name.
For married women the husband’s name is added to the latter, and sometimes
replaces it. Men are also given their honorific titles, such as “Our honored master
and superior” or “Our superior”, in abbreviated form, as well mention of their
function in the community, where relevant, and above all, their priestly or Levitic
origin. Sometimes the place of origin is given. At first, family names do not appear.
For a long time they were almost unused within the Jewish ambit and were generally
introduced only in the framework of governmental measures towards legal
emancipation. In Adelebsen their first appearance on memorial inscriptions dates
from the mid-19th century.
(4) The chronological data are given in terms of a specifically Jewish calendar
system which has been in use since the 12th century. Predominantly they are limited
to the date of death, which it was especially important to record since on that day
every year, the Jahrzeit, the bereaved were obliged to say the Kaddish prayer in
praise of the Almighty and in memory of the departed. Usually the day of demise is
recorded, and frequently also the date of the burial, when this could not be
undertaken on the same day. At the end of the 18th century the government
introduced regulations against the Jewish custom, prescribed by religious law, of
interment on the day of death, as far as possible, or the next day, and demanded a
delay of at least 48 hours between death and burial. As elsewhere and for a long time,
these regulations were not strictly observed in Adelebsen – as late as 1844, a burial
was performed on the day of death. Dates of birth, in contrast to the date of demise,
are not recorded in the Hebrew inscriptions, and are to be found exclusively in those
parts of the inscription couched in German.
(5) The conclusion of the epitaph usually takes the form of a valediction
adopting Abigail’s blessing to King David (1st. Sam. 25, 29):
נפשה צרורה בצרור החיים/( תהי נפשוt’hi nafsho /nafshah tserurah bitsror hachayim= “May
his/her life be bound in the bundle of life”).1 In most cases, this formula is
abbreviated, in the manner of the introductory phrase, to its five initial letters: ת נ צ ב ה
(T N Z B H), but sometimes the phrase is found written in full. Occasionally, the
order of the first two letters is reversed, or one or the other are omitted,
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The Hebrew “bundle of life” can also be rendered by “bundle, or bag, of the living”.
The frequently found rendering “Bund des Leben = bond of life”, is presumably influenced by
Leopold Zunz’s translation and obscures the vivid image of the original with a theological
metaphor not inherent in the text.

and frequently there are extensions: “Amen”,
“Amen, Selah”, “in the Garden of Eden, Amen
(Selah)” or “with the (other) righteous and
pious men and women in the Garden of Eden,
Amen (Selah)”. In isolated cases, the phrase is
replaced by other blessings and sometimes
indeed,. it is omitted, so that the epitaph ends
with chronological data.
4.3 Dates and Calendars
The chronological data in the Hebrew epitaphs follow the unique Jewish calendar
which has been in use since the early Middle Ages in nearly all public and private
Hebrew and Aramaic documents. It is only the progress of assimilation during the
19th century that has led to its disappearance from epitaphs in German, in favor of the
Christian calendar.
The Jewish calendar conforms to the Christian in only one aspect - the division of
the week into the rhythm of seven days, starting with Sunday as the first day of the
week.1 In all other respects it follows a basically different system of time reckoning,
both when determining days as well as, most importantly, the division and counting
of years.
Daybreak and nightfall are not determined by chronographically fixed midnight, but
rather by the daily variations in the position of the sun. The day begins at nightfall
and ends before sunset. This difference must always be borne in mind when
converting the day as given in the epitaph to the “civic” time. On average, the
deviation amounts to six hours.
The year is divided according to a mixed lunar-solar system. The lunar and solar
calendars are inter-connected. The underlying standard is the moon’s circulation
round the earth in approximately 29 days and 12 hours. The year is accordingly
divided into 12 months of 29 or 30 days. This gives a year’s total of 354 days and
nearly 9 hours in contrast to the solar years (of 365 days). In order to equalize these,
a 13th month is added seven times during a cycle of 19 years (at the end of years 3, 6,
8, 11, 14, 17, and 19). This month is intercalated after the month of Adar (usually
around March) and is therefore called “the second Adar”. In this way, the otherwise
inevitable migration of the Festivals through the seasons is avoided, a migration
observed in the purely lunar-based Muslim calendar.
The date of the New Year in the Jewish calendar lies in the autumn (September /
October), starting with the month of Tishri (for the other names, see the review in the
1

Only in 1976 was an official world-wide calendar introduced in which Monday is the first, and
Sunday the last day of the week, and this constituted a commercially motivated secular coup.

Appendix). The base for counting the years is the creation of the world. There are
no epochs to whose commencement or end the given year must be correlated. The
history of the world, life and death, are related to the work of the Creator.

According to Rabbinical reckoning, which follows the chronological data of the
canonical Bible, the world was created on the 1st of Tishri of the year that precedes
the beginning of the Christian calendar by 3761/60 years. The Jewish year 5000 falls
on the Christian year 1239/40 and the Jewish year 5770 corresponds to 2009/2010 of
the Christian reckoning.
In Hebrew texts, all numbers are represented by the 22 letters of the alphabet, which
represent numerical values up to 400 ()ת, for which reason, the number of thousands
is not usually given. Only the next ranking components of the number are given, and
this is indicated by the addition of the note “according to the small count” (לפרט קטן
lifrat katan) usually abbreviated as ( לפקlfk, sometimes fused into one character) or
shortened to '( לl’).
4.4. Stylistic Devices
The epitaphs in the Adelebsen cemetery are all modest and short. Those formulated
in German are usually restricted to giving names and dates. The Hebrew epitaphs are
fuller, but undistinguished as to both eloquence and elegance, and the texts, when
compared with those found in neighboring cemeteries, are predominantly brief.
Most consist of formal standard expressions, inspired in part by Biblical and
Talmudic models, which are presented in numerous variations. Clearly, little care
was given to creating an artistic work. We find no end rhyming of the lines, nor a
paean of achievements, composed as an acrostic in which the initial letter of each
line contributes to the name of the departed. Attempts at literary finesse are found
only on two epitaphs from, surprisingly, the oldest area of the cemetery. In these, the
datum for the day and year of death has been artfully masked in the form of a
chronogram. We find something of special literary merit in only two epitaphs from
the oldest section of the cemetery expressing the date of death. Some Biblical phrase
may be adopted, or the number-representing letters may be vocalized.
This sparse style is consonant with that found in other cemeteries of Jewish
communities in villages and small towns. It testifies to a simple lifestyle and the
associated modest educational level.1
4.5 Social and religious profiles
The cemetery preserves in stone a 300-year long history of Jewish life in and around
Adelebsen. Their epitaphs express almost exclusively the biographies of individuals.
However, their importance is not restricted to family histories. Throughout they
reflect, of course in fragmentary manner and in broad outline, the special features of
this Jewish community’s world of life and faith.
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The second point is illustrated by the sometimes faulty Hebrew of the epitaphs, e.g., in the use of
feminine suffixes for men (see Gravestone III 16 48; IV 17).

There is no information about social status or profession on the older gravestones,
and only in isolated cases1 on the later ones. Family relationships are likewise hardly
mentioned. Fathers (of the deceased) are named throughout, but not mothers. A
married woman’s husband is always named, but the reverse is never the case.
Throughout, there are no references to the children. Sometimes, places of origin are
given,2 but exact conclusions can hardly be drawn from them about local Jewish
migration. The increasing variety in the character of the tombstones during the
second half of the 19th century provides very limited evidence about the development
and differentiation of socio-economic conditions among the members of the Jewish
community. The variations in form and size are on the whole minor, and reflect
differences in taste rather than social status.
More clearly indicated by the epitaphs is the acquisition of religious and other
education. This is particularly true of the old part of the cemetery but some of the
more recent gravestones also give expression to this aspect.
We must not overlook the standardized and very general character of the texts and
should take into account that they were composed with outside help, from competent
Rabbis or from special reference books with text examples of epitaphs. Nevertheless,
the choice of themes and the specific references associated with them do convey
perceive some picture of the dominant religious character and disposition of the
community.
Regard for religious observance and learning is expressed particularly in the
introductory eulogies, where the communal service of the departed is emphasized, as
communal leader, teacher, ritual slaughter and ritual meat inspector, circumciser
(mohel) or member of the Burial Society. This respect for observance is particularly
noticeable when specific practical piety brought to the fore: regular adherence to
times for prayer, study of the Torah and charitable works. The addition of honorary
titles such as “righteous teacher” to the name and the use allusions to the Bible and
Talmud are indicative of the same religious attitude. All these are familiar themes in
the traditional array of religious education, but their repeated and ever renewed use,
not indeed throughout, does show that they constituted a lasting part of the canon of
values during the existence of the community. Moreover, this canon of values was
obviously followed in practice. The epitaphs show this clearly when recording the
date of demise, for which it will be explicitly noted that it coincided with a festival.
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Veterinarian (IV 10); Teacher (III 5; IV 39)
Neighboring places: Barterode (III 45), Güntersen (III 69, 70), Lödingsen (III 30), also Altona
(III 100) and Esens (IV 34).
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Frequent mention is made of Passover, Rosh Hashanah (New Year), Succot, Simchat
Torah, Chanuka, also the 33rd day of the Omer period, the “Great Shabbat” and
Purim. References to the Sabbath and to Sabbath eve play an important role. Since
ancient times, for a person to pass away during the festive tranquility of the Sabbath,
or close to its commencement or end, was regarded as a sign of special blessing.
Treasured as an anticipation, as it were, of the Sabbath rest at the end of days this
was recorded with due care. In Adelebsen too, this custom was usually observed.
Exceptions to this are found only for more recent burials, one special case excluded.
Adherence to pious practice to such an extent testifies to religious self-awareness and
reflects a kernel of religious education. It is in this connection that the silent
tombstones speak loudest. Alongside, we naturally find the occasional noticeable
sign of secular influences, for instance in the ever more sparse contents of even the
Hebrew texts and in the adoption of non-Jewish aphorisms and symbols. As far as
can be learned from available documents and reports, the Jewish community of
Adelebsen was not a place of pronounced rabbinic learning. However, as shown not
least by the language and contents of the epitaphs, the community was, over a long
period, true to tradition and conscious of it.

